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vedanta dindimah
With the Glossary tattvaprakasika

Vedanta dindimah is an original Sanskrit work by Swami Nrisimha
Saraswati. Dindimah literraly mean drum, but here its laksharta meaning
of “loud proclamation that comes after the drumbeat “ is to be
understood. Vedanta itself is here dindimah, which gives loud
proclamation. Prasthantrayam as such is to be considered as Vedanta
here.

Like various colourful flowers are plucked from temple garden and made
in to beautiful garland, in this text various conclusions of vedanta are
presented. This work can either be taken as manana or niddhidhyasana
grantha.

For this Vedanta dindimah, Swami Tatvavidananda Saraswati — a sanyasi
deciple of Pujya Swamiji — has written a commentary called
Tattvaprakasika, including word-by-word meaning of the the slokas.This
whole work was published by Brahma Vidya Kuteer, Secundrabad in a
book form sometime back.

Pujya Swamiji has instructed earlier that this work be published in Arsha
Vidya Newsletter. With the blessings of Pujya Swamiji and Swami
Tatvavidanandaji we are serialising this Vedanta Dindimah starting from
this issue onwards for the benefit of all deciples.
........................ Editorial Team
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%qr:a%ﬁr@m: vedantadindimah - the drum beats (lit. drums) of
Vedanta, 9d_ yat - which, T%H_ekam - the One, dTdH_ tattvam - Reality,
el udghosayanti - proclaim loudly, ddq_ tat - that, GSE tejah - Brilliance,
?{T'\&‘IUTTFLT%IQH’T'\QHH\ daksinamdrtisafijiitam - denoted by the name
Daksinamirtii, IT&dld, purastat - before, EdM_ astam - may stay.

The drum beats of Vedanta proclaim loudly the One Reality. That
Brilliance, denoted by the name Daksinamirti, may stay before us. (1)
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atma’natma padarthau dvau bhoktrbhogyatvalaksanau |
brahmaivatma na dehadiriti vedantadindimah [l 2 ||

ATHT atma - Atman, JACHT anatma - non-Atman, ?ET dvau - two,
A0 . DD 2
9311 padarthau - categories, HIhHARAESAUN bhoktrbhogyatvalaksanau -
having the characteristics of the enjoyer and the enjoyed respectively, &l
Qd brahma eva - Brahman alone, 3TcHI atma - Atman, 'E\{ETI%Z dehadih -
the body etc., 9 na - not, gd iti - thus, a’F{FElT'\@T"\T@H: vedantadindimah -
the proclamation of Vedanta.

Atman and non-Atman are the two categories, one having the
characteristics of the enjoyer and the other of the enjoyed respectively.
Of these, Atman is Brahman alone; not the body-mind-sense complex. This
is the proclamation of Vedanta. (2)
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jiana’jiiane padarthau dvau atmano muktibandhadau |
jiananmuktirnibandho’nyat iti vedantadindimah 1 3 1|

§TTFITS§TT~:-I jiiana’jiane - Knowledge and ignorance, ?T dvau - two,
‘ZIE{T??Tc padarthau - categories, JTcHA: atmanah - to Atman, gr“?sa:aé‘r
muktibandhadau - giving liberation and bondage, S€Id_ jianat - because
of the knowledge, EI,T'%E: muktih - liberation, 3<4Td_ anyat - because of the
other, faaey: nibandhah - bondage, gfa iti - thus, %qr:aﬁ«:fﬁgn:
vedantadindimah - the proclamation of Vedanta.

There are two categories, knowledge (of the Self) and ignorance.
They are the cause of liberation and bondage respectively of Atman. Of



these knowledge liberates, whereas ignorance binds. This is the
proclamation of Vedanta. (3)
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jhata brahma jagat jieyam iti vedantadindimah [I 4 ||

é\\‘:f %TTE[%\T?iltl?{T??Tc dvau jhatrjfieyapadarthau - two categories : the
knower and the known, HTFHHTHEFE%W?\T bhasyabhasakalaksanau - one
having the characteristics of being brought to light and the other of
bringing to light, Il jiata - the knower, SI&l brahma - Brahman, SWTd_
Jagat - the universe, é\TZITL Jiieyam - the known, g iti - thus, ‘E\F{THI%T%EW
vedantadindimah - - - -

There are two categories : one, the knower which brings everything
to light; the other, the known which is brought to light (by the knower).
The knower is Brahman, whereas the known is the universe. This is the
proclamation of Vedanta. (4)
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sukhaduhkhe padarthau dvau priyavipriyakarakau |
sukharmh brahma jagadduhkham iti vedantadindimah I 5 ||

ﬁ@g:@ sukhaduhkhe - joy and sorrow, ?;T dvau - two, ‘JE{T??f
padarthau - categories, e priyavipriyakarakau - one welcome
and the other abhorrent, §® sukhar - joy, & brahma - Brahman, S¥Td,

jagat - the universe, 3@ duhkham — pain, Ifditi - thus, ——
Joy and sorrow are two categories, one welcome and the other

abhorrent. Of them, joy is Brahman and the universe (the life of becoming)
is sorrow. This is the proclamation of Vedanta. (5)

...... to be continued



