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yada pasyah pasyate rukmavarnam
kartaramisam purusarir brahmayonim.
tada vidvan punyapape vidhiiya
nirafijanah paramam samyamupaiti. (3.1.3
yada -- when; pasyah -- the seer; pasyate -- sees;
purusam -- the atman; rukmavarnam -- which is effulgent like the sun; kartaram -- the creator; 7sam
-- the Lord,;
brahmayonim -- which is the cause of Brahmaji ; tada -- then;
vidvan -- the one who has knowledge; punyapape -- punya and papa;
vidhiiya -- giving up; nirafijanah -- free from impurities;

param-- Brahman; samyam -- oneness; upaiti -- attains

When one sees one's self as effulgent like the sun, as the Lord who is the creator and the cause of
even Brahmaji, then that person gives up punya-papa. Having become free from impurities, he
attains oneness with Brahman.

Yada pasyah pasyate : when the seer sees. A seer alone can see, not a blind person. By using the
word 'pasyah’ the $astra quietly points out an adhikarin, a qualified person.’3® Pasyah also implies
one who is a conscious being. The one who sees with the capacity to see is called pasyah. One gets
that special meaning here. He is a vivekin, a qualified individual who is capable of seeing the atman
as it is unfolded. What does one see?

Purusam rukma-varnam: (one sees) the person who is of the colour of gold. He sees the shining
atman. Like the shine of gold that remains the same, the shine of purusa, atman, does not wax or
wane. It means atman is self-effulgent. The shine of the atman is not subject to decay, just like the
shine of the gold. Gold is a metal that is not subject to rust at all. Like fold, Sanikara says, "Atman is

self-effulgent and indestructible." 140 The self-effulgence of atman is ever the same.

Kartaram isam pasyate punya-pape vidhiiya: one sees oneself as the Lord, the creator, having freed
oneself from the bondage of karma. The words 'kartaram isam' are in badhayar samanadhikaranyam.

141 The meaning of the word 'karta' goes away and only the meaning of the word 'i$a' remains.



When there is a situation where two orders of reality are involved, and there is confusion with
reference to them, then a statement of revelation is made in badhayam samanadhikaranyam to resolve
the confusion about the two orders of reality. For example, the sentence 'the pot is clay' swallows
the pot and reveals the clay alone as the reality, and the pot as non-separate form the clay. There is
an akhandartha, oneness, revealed in such sentences.

Again, badhayarin samanadhikaranyam is used to negate a subjective perception like in the sentence,
'This person (that one sees) is nothing but a stump of a tree."*2 Here, the word 'this' will join with
the 'stump of a tree' and the "‘person’ will disappear. It all depends upon what type of error is there.
In 'kartaram 7sarir' the karta is revealed as non-separate from 7sa.

What kind of 7sa does he see? Brahma-yonim: who is the cause for even Brahmaji. We can also
interpret the compound as 'Brahman, the cause of everything.'43 Either way the meaning is the
same. The word '7sa' means the lord of the body. He is the lord for this chariot of body-mind-sense
complex. So the word 'i$a' does not reveal I$vara really speaking. It has a restrictive sense. The
restrictive sense is negated by the use of the word 'brahma-yoni' in apposition with it. It becomes a
maha-vakya. First, the upanisad presented the jiva as bhokta, one who enjoys the results of action. The
same jiva is mentioned here as karta. There is nothing further for us to imagine or imply. When the
jiva sees himself as non-separate from Brahman, which is the cause for everything, he becomes free.

A person becomes a vidvan and gives up punya-papa because of that very knowledge. The Veda tells
us at the beginning that every jiva is bound to punya-papa. The same Veda now says at the end, "A
vidvan is free from punya-papa." He does not give them up by an act or by a sarnkalpa. It is like the
dreamer becoming free from the actions done in the dream, when he wakes up. Being awake to the
reality, the sense of doer-ship and enjoyer-ship are sublated in a vidvan. He recognises himself as the
other bird that just watches, abhicakasiti.

Niraiijanah : free from any impurity with its cause ignorance. One is absolutely free from all
limitations born of ignorance, like mortality and sorrow. Being free from all impurities, paramari
samyam upaiti, he attains oneness with Brahman, Samyam means that one does not undergo any
change whatsoever. Brahman never underwent a change. It is free from any kind of modification,
and one recognises oneself to be that Brahman. Sruti says, "The knower of Brahman is Brahman.
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prano hyesa yah sarvabhiitairvibhati
vijanan vidvan bhavate nativadi .
atmakrida atmaratih kriyavan
esa brahmavidar varisthah. ( 3.1.4)

hi -- indeed; esah -- this I§vara; yal -- who;

pranah -- that which sustains all life forms;

sarvabhiitaih -- in the form of all things;

vibhati -- shines; vijanan -- knowing this;

vidvan -- a person of wisdom; bhavate -- becomes;

na ativadi -- one who does not cross the limits of discourse;
atmakridah -- plays in himself; kriyavan -- is engaged in activities;
esah -- such a person; varisthah-- the most exalted;

brahmavidam -- among the knowers of Veda.

Indeed this Lord who sustains all life forms shines in the form of all things. Knowing this, the vidvan
becomes one who does not cross the limits of discourse. He plays in himself, revels in himself and is
engaged in activities. Such a person is the most exalted among the knowers of the Veda.

Prano hi esah: this one is pranah that sustains all life forms. Pranah here is the one who has
prana-upadhi, that is, hiranyagarbha. The word 'esal’ refers to the one who is under discussion, who
was described as brahma-yoni.

Sarva-bhiitaih vibhati: he shines in the form of all things, sentient and insentient. He shines as the
atman of all beings, and is in the form of the various elements and elementals. Here, the sruti
quietly knocks off the jivatva. A single jiva cannot shine as the whole universe. I§vara alone shines in
various forms and in various bodies, giving and sustaining life. He is referred to here by the word
esal. One has to see the jagat including one's body-mind-sense complex as I§vara.

Sah vidvan vijanan: the one who sees the above fact becomes a vidvan. One does not become a
vidvan by being the son of a vidvan. If one's father is a vidvan, one becomes a pandita-putra, son of a
scholar. It is not an expression of praise, but an idiomatic usage meaning 'a fool." Suppose a boy
does not study well and does not understand things, he is called pandita-putra. Here, one is a vidvan
not by being a pandita-putra, but by knowing the sastra. To become a vidvan one must have a desire
to know, and one has to have a guru from whom to learn the $astra. He knows very clearly that
I$vara who is the prana is the limitless atman and 'T am that atman." Sarnikara says, "He knows it as his
very self, as 'l am that Brahman' and not as different from it."14 What happens to him thereafter is
being said now.



Ativadi na bhavate : he does not become ativadi. The one who crosses the limits of discourse to
establish his own view is called an ativadin.145 But a vidvan does not become ativadin in talking about
any topic in the world. Even if he talks about a mountain, he knows the mountain also is atman. So
he does not talk about anything other than a atman. It is very interesting. All words are atman
alone; all objects are also atman, there is nothing outside atman. The idea conveyed here is that one

can never cross atman in talking, because there is nothing other than atman.146

Some people translate this expression as, 'He does not talk anymore about anything else except
atman.' That is not the meaning here. If you do not talk of anything other than atman, it implies that
there are things other than the atman. If that is the case, atman becomes one of the many objects in
the world. People do say, "Do not talk about these things, you are a spiritual seeker." It is how one
becomes a snob. People develop a special language, special ways of doing things. Perhaps it is also
acceptable as a stage in a spiritual pursuit. But when the atman is understood, there is no division
such as 'spiritual’ and 'temporal’. The object of enjoyment is atman, enjoyment is atman and the

enjoyer is atman. You are never away from atman. Therefore, $ruti says, na ativadi bhavati.

Further, you cannot do anything that is outside the atman at any time. Neither time nor place takes
you away from the atman. You can never say, "I have strayed away from atman." Whether you are
confused or enlightened, you are there wherever you go. Not only you are atman, what you

confront also is atman. You can never get away form the atman.

Therefore, the Sruti says, he is atma-kridah: one who plays in himself.1#” Let him sport anywhere, still
he is atma-krida. Suppose he is playing football. The hitter is atman, the hit is atman and the hitting
is the atman. So nothing is really hit. There is 'as though' hitting as though. What is there is a play of
the atman.

He is atma-ratih: one who revels in the atman. He has satisfaction in himself.148 Others seek their
reveling in anatman. They may say, "We are at least sure about anatman. We know about disco,
television, internet and so on. Let us therefore revel in it. What is the big deal in reveling in atman?"

They say so because they do not understand the atman.

Atman is piirna, complete in itself. Satisfaction is the nature of the atman; it does not lack anything.
Wherever there is any kind of joy, it is not separate from the atman, so the love for any object is also
the love of atman alone. The word ' atma-rati' is the expression of atman 's fullness. For krida one
requires an external means, a source of amusement like a friend, a movie, a soccer ball and so on.
For rahi one does not require any external means. That is the difference between these two words.14?
Because atman is of the nature of ananda, the one who revels in atman is happy without any means.

With the means also, he is happy.



Kriyavan: one who has actions. He is not a doer but he has actions, that is, he does actions without
the sense of doer-ship. The word 'kriyavan' is very interesting word. Here one can explore this with
logic:150 One who has action has the attribute of doer-ship because action presupposes doer-ship.
But it is not true because the logic is subject to a condition.151 The condition is 'when the atman that
is free from doer-ship is not known'.132 It means there is no rule153 that 'one who does action has the
attribute of doer-ship'. The Lord says 1 in the Gita, "I am the one who has created this entire world.
At the same time I am not the doer." As a kriyavan one is with the world. Even though one does vari-

ous actions, one is not the doer in the sense that one is not a sarhsarin because of the knowledge.

The word ' kriyavan' is very significant. The person who knows atman is described as atma-rahih
and atma-kridah. One may get the idea that he will not do anything, he would simply close his eyes
and sit. He would live his life without performing any action because he does not require external
means for his happiness, and he simply sits and enjoys himself. That is not true. So, the $ruti negates

that notion by saying kriyavan. It means he is active.

Here Sankara dismisses gramatically’ss and logically’® an interpretation given to this word
'kriyavan' in combination with the word 'atma-rahi'. It is understood by some to mean one who has
the action of reveling in oneself alone. This interpretation is given to establish jfiana-karma-
samuccaya, the combination of knowledge with action, as a means for moksa. The interpretation is not
valid because one who revels in oneself is not going to be engaged in any external action to seek hap-
piness. Revealing in oneself and engaging in external action in search of happiness are opposed to
each other.

Esah brahmavidam varisthah: he is the most exalted among the knowers of Veda. One cannot say,
"Among the jiianins he is the most exalted." A jianin is one who knows. The knowledge I am
Brahman' is the same in all jiianins. Brahman being limitless, it is not that one is more free than the
other jiianin. So one has to explain this by saying that one person's knowledge is clearer than the
other's. Instead of this explanation, the word 'brahman' can be better interpreted as Veda. Brahmavid
means one who knows the Veda. Among the people who have the knowledge of the Veda, he is the
most exalted. There are a lot of people who have vast knowledge of the Vedas, but they do not have
the knowledge of Brahman. This person has the knowledge of Brahman, and therefore he is exalted.
Every Vedic scholar has to become a brahmavid, that is the point. The knowledge of Brahman is the
pay-off of all the Vedic study. Brahman alone is the most worshipful and that alone has to be gained

in terms of knowledge.
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141 Also refer to the commentary on mantra 2.1.1
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151 A condition in a logical statement is called upadhi.
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to be continued....
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