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SADLINGAS - THE SIX INDICATORS

Resolving this equation to understand the tatparya, vision of the sastra is a prob-
lem, however. Duaitins, those who are committed to duality, will torture the sen-
tence and squeeze out some other meaning. They will invoke the Kirma Purana,”
or some such text as proof. The Kiirma Purana also does not say what they claim,
but they will come up with something to back up their claim. To be clear about the
meaning, therefore, you must inquire into the meaning of the sentences. This im-
plies the indicators of tatparya, starting with upakrama and upasarithara.”" First you
have to see the upakrama, what is at the beginning, and the upasarithara, what is at
the end. The sixth chapter of Chandogya Upanisad begins with the statement that
before creation, the entire world was in the form of sat alone. It was and still is
non-dually one.”” Non-dual means sgjatiya- vijatiya-svagata-bheda-rahitam advi-
tiyam,” that which is totally free from all forms of duality. That non-dual Brahman
alone was there. Then afterwards, the creation was pointed out. At the end of it,
the text says aitadatmyam idan sarvam,” all that is here is not separate from this
atma. All this exists in atma alone because everything has come from atma, is sus-

tained by atma, and goes back into atma.

This explanation is preceded by the story of Svetaketu and his father Uddalaka, in
which Uddalaka says, ‘If you know mrt, clay, then you have known all that is
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made of clay.” In the example, clay is the svariipa. Word and meaning alone ac-
count for differences, but what is there is only one clay. That is the maha-upakrama,

the first upakrama.

Afterwards, when the teaching takes place, the statement that, ‘Before this crea-
tion the entire world was in the form of sat alone, and it was and still is non-
dually one’, is the upakrama, the introduction. Therefore you should see the intro-
duction and the conclusion in order to find out the meaning of the sentence and
the tatparya. If they share a commonality, then the subject matter is only ekam eva
advitiyam vastu, one non-dual existence, knowing which everything is going to be
known. If the world is different from the atma, then by knowing atma you will nei-
ther know the world nor I$vara. In such a case, I§vara is different from the jagat, so
you will not know him at all. So how can one say atat tvam asi, “You are not that?
Or tasya tvam asi, you belong to that. You are a fraction of that?' There is no frac-

tion here, there is only the whole.

Once we have examined upakrama and upasarithara, we look at the aspect of apiir-
vatd, something that is not previously known. What is taught in the sastra is some-
thing that is not already known to you by other pramanas, other means of knowl-
edge. If sabda, words of the sruti are pramana, then what is taught by the sastra
should not be available for your experience, sense perception or witness percep-
tion. It will not even be available for different types of inference such as anumana,

arthapatti, anupalabdhi, or upamana.”

Only then does it become the subject matter of the Veda. So we have to see
whether or not the subject matter is already known to you. If the $astra repeats
something that is known to you, then it is only anuviada, a restatement. It has no
apiirvatd. Here, however, apiirvata is there, since the fact that atma is Brahman as
the cause of the jagat is not known to you. This knowledge is not available for an

other pramana, anadhigata-visaya. No experience is going to give you the
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knowledge, ‘1 am Brahman, aham idarii sarvam, I am the whole.” It is something

that has to be revealed by the sastra.

The third element is upapatti, which means logic, reasoning. This is necessary be-
cause what is unfolded by the sruti has to be supported by logic. It is not available
for corroboration, however. What we are doing is pointing out the fallacies in the
reasoning behind any other contention presented either by my intellect or by any
other intellect in the world. If what is said by the sruti is true, then any other con-
tention is going to be wrong. When determining the vision, we also use upapatti to
see what is said before and what is said later, thus clearly discern how the other
person’s interpretation falls short. For example, when you look at tat tvam asi from
a purely linguistic perspective, the phrase tvam asi, ‘you are,” creates an akarksa,
expectation. As we saw previously, I have to tell you something that you do not
already know. I need not say atat tvam asi because you already know that you are
not that! So this is upapatti. We use reasoning to eliminate all other schools of

thought, schools propounded by acaryas who accept the Veda as a pramana.

Then there are others, such as the Buddhists and so on, who do not accept the
Veda as a pramana. We have to deal with them also. In fact, it is easy to deal with
them because all we have to do is meet them on their own ground. Their argu-
ments are based solely on reason, and therefore we have to point out the fallacies
in their reasoning. That is not difficult at all. Even if they present an argument by
quoting from smyrti’® texts, if it contradicts sruti, then we should go by sruti alone.
Only sruti is pramana, smrti is not pramana. If smrti conforms to the sruti, then smrti
is acceptable, like the Bhagavad Gita for example. But if you find a smrti contra-
dicting sruti, we should only go by sruti. As long as smrti dovetails sruti, it is okay.
Thus fallacious arguments must be understood as fallacious. Thereby, you must
understand what sruti has to say. Here we use linguistics, logic, semantics, and so

on in order to ascertain the meaning. First upakrama-upasaritharau, then apiirvata
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and upapatti. Another helpful aspect is arthavada, praise, such as atmavit sokam ta-
rati, the one who knows atma crosses sorrow. The phala, result, is there, and praise
is also there. There, the one who has gained this knowledge is said to be a jivan-
mukta, one who does not come back later. That is the phala. And it is praise to say,

‘he crosses sorrow.”

Then there is abhyasa, repetition. Even if there is only one stray statement some-
where in the whole Veda that says ayam atma brahma,” this atma is Brahman, that
would be enough. But the question is whether it is the tatparya. When there is a
tatparya there will be repetition, because you generally repeat what is important.
For example, if you are giving someone directions from one place to another, you
repeat only the directions where there may be some confusion, some deviation.
Wherever there is repetition, that is where the emphasis is. In Chandogya Upani-
sad, for example, tat tvam asi is repeated nine times for Svetaketu, from different
standpoints. The $astra says that before the creation there was one sadatmai, and
only after the creation came the elements, which then underwent paricikarana,
grossification. From these come the physical world, including your physical body
as well as your mind and senses, made of subtle elements. All of them have come
from Brahman alone. That Brahman is sat-cit-ananda atma. What is created is only
your physical body and the sitksma-sarira, the subtle body. The subtle and gross
universe all come from Brahman. Therefore you are that Brahman, that is atma,

you.

The sastra also teaches this in another way, saying that anything created is not
separate from its cause. The created is nama and riipa, word and meaning, it is
mithya. The karanam, cause, is satya. The karanam is atma, which is Brahman and
therefore tat tvam asi. It is very clear. You cannot find any other meaning, unless
you have some prejudice already. Even though it is so clear, some dciryas still

miss this. But at least all of them look upon Veda as a pramana, which is a great
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thing. There is no contention there at all. They are all vaidikas, followers of the
Veda. Because they say Veda is a pramana, we can argue with them and make
them look at the whole thing, using upakrama-upsaritharau, apiirvata, upapatti,

arthavada, abhyasa, and phala. The phala is moksa.

The teaching of Svetaketu is in the sixth chapter of Chandogya Upanisad and the
same teaching is in the seventh chapter. In that chapter, Narada comes to Sanat-
kumara and says, ‘T am in sorrow, please get me across this ocean of sorrow.”® So
Sanatkumara has to teach him. Before teaching, he wants to know how much
Narada knows, so he asks him, “‘What do you know?’ Narada says, ‘I know the
Rgveda, the Samaveda, Yajurveda...” He rattles off a big list. Then, Sanatkumara
says, ‘So what? You know everything, except one thing.” It is like the person who
performed a marriage ceremony for four days, forgetting one small thing, namely

to tie the knot!

Similarly, Narada knows everything, all the apara-vidya, except for the one knowl-
edge by which one knows Brahman. And therefore he has to ask, ‘Please help me
to cross the ocean of sorrow.” Then Sanatkumara teaches him that knowledge,
called bhiima-vidya. He says that which is not alpam, limited, is bhiima. Sanat-

kumara tells him that bhiima means Brahman.
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To be continued...

“Even while thinking any thought, you are free; just as the actor remains free
while playing the role of the beggar. If this is clear, then the world cannot cause
a problem for you. Vedanta doesn’t remove any limitations, it only makes you

understand that you are already free from all of them.”

- Swami Dayananda Saraswati




