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This is the seventeenth part of the serial article, continuation from June 2022 newsletter.

LOGIC ALONE IS NOT ENOUGH

While you are analysing, however, do not enter into dustarka, wrong logic. Do not
try to establish that atma is jiva just by tarka, reasoning. Instead, you should follow
Srutimatastarka. Srutimatastarka means Srutimata-anukiila-tarka, a reasoning that
helps you understand what the sruti says. Do not be trapped by dustarka, which is
pure reason and so on. Pure reason does not help here because the self is not an
object of inference. The self is always self-evident, self-revealing and therefore it is
not the subject matter of pratyaksa, perception or anumana, inference. You must see
the fallacies in wrong arguments. Seeing the fallacy is what is called mananam, for
which you must follow proper reasoning. Otherwise you will get lost somewhere

in the jungle of reason.

That is the purpose of this nyaya, logic, and other related disciplines. Those days
they did not have any other type of education for creating a capacity to reason
properly. So they used to say that without the study of Nyaya and VaiSesika,
Vedanta is ‘anyaya-Vedanta.” Anyaya means without logic, in other words, confu-
sion. But today it is not like that. When you go through school and study mathe-
matics, physics and so on, you develop an intellectual discipline. Once you have
an intellectual discipline, it becomes very clear to you when anyone says some-
thing that is wrong. That intellectual discipline is gained by proper thinking. In
fact, it is better not to study Nyaya because it has a philosophy of its own, which
is a problem. Physics does not have its own philosophy nor does chemistry, yet
they give you intellectual acumen. People get lost in Nyaya because of its philoso-
phy, they do not know what is right. They have some vision from the sruti, but it

all gets lost in the jungle of these words and this reasoning.

Then afterwards, you do not know where you started, and you think that

Vaisesika says like this, Sankhya says like this, Advaita says like this, and so on.




There is no mumuksa, desire for moksa. Vedanta should be studied only by a mu-
muksu, one who desires moksa. I used to wonder why the qualifications of a stu-
dent include this mumuksutvam.” Now I know why. It means that one should not
study Vedanta academically. Only one who sees a problem will see the solution
when it comes. If he does not see the problem, then there is no way he is going to
see the solution. Mumuksutvam must be there. Therefore, this reasoning should be
used for seeing the fallacies in the contentions against what Vedanta unfolds. That

is Sravanam and mananam.

OVERCOMING SAMSKARAS

It is very clear now and the person has no doubts whatsoever. This must be jiigna-
nistha. Still the nistha has a problem. It does not come because there is a thinking
habit, a sariiskara. The habit is dehe atmabuddhih, of taking the body to be I, the self.
Everybody needs to have this, of course. It is necessary for transacting business in
the world, and that is not a problem. The problem, however, is the notion, ‘I am as
good as the body’, atmani deha-buddhih. This means that if anything happens to the
body, you become obsessed with it. Taking care of the body is fine, but if you
have the notion that you are as good as the body, then all the fear, hurt etc., do not
go away. This is the result of a samiskara. A lot of change has taken place cogni-
tively, but there is still an emotional problem with its own background. You have
to deal with that. If it is really a very serious problem, you have to resolve it
through prayer and other means. But here we are talking about an average person
who has some sariiskaras. Atmani deha-buddhili is something common, something
that has been there for a long time. Therefore one has to do nididhyasanam, con-
templation, in order to eliminate the viparitabuddhi, this notion that I, the atma, am
as good as the body-mind-sense complex. You take a word, such as aham, I, and
see that aham is Brahman. See the meaning of the word. Contemplation on the im
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anuviddha savikalpa-samadhi.”* That is nididhyasanam.

AVOID WRONG LOGIC

Dustarkat suviramyatam; may you completely avoid all wrong logic. Tarka means
anumana, logic or reasoning. Dustarka is logic that has a semblance of reasoning. It
is only tarka-abhasa, an appearance of logic. For example, a person adds cola to an
alcoholic drink and consumes it. That combination gives him a kick. Then he adds
the same cola to rum or whatever, and again gets tipsy. Next he adds cola to whis-
key and again gets intoxicated. Therefore, what is common in all of them? Cola. So

his conclusion is that cola gives him the kick. This is dustarka.

In another example regarding moksa, some use the expression, ‘There are many
paths to the temple.” So you can go right, you can go left, you can go by helicop-
ter, you can go by car etc. There are many ways to reach the temple. It looks very
simple and very convincing also. People also want different things, so you can
choose your own path. They compare paths also. ‘I follow this path, you follow

that path,” and so on.

This is all silly, it is dustarka, tarka-abhasa. Because there is an example, reasoning is
involved. Yet that reasoning is fallacious because I can give a counter example.
One person says that moksa is achievable by many paths because it is a place to be
reached, like the temple on the hill. This is clean logic. People talk like this.
Whether they know the logic or not, they talk like this. But I say that moksa cannot
be reached by many paths, like entry into the main shrine. There is only one door
to enter into the shrine. Or, it is like knowing the colour of an object. How many
ways do you have to know the colour of an object? Only one, so now that tarka is
gone. If you are giving an example that uses fallacious logic, I can give you an-
other example and an entirely different logic.

THE NATURE OF MOKSA

Therefore the first question we have to ask is, what is the svariipa of moksa?

2 Contemplation in keeping with an object.




Afterwards, we can think of the path. As the svariipa of moksa is not understood,
people create all kinds of silly logic. What is moksa? What do you mean by moksa?
If that is very clear, you do not have many paths at all. If confusion is bondage,
then resolution of the confusion is moksa. And how are you going to get that ex-
cept by knowledge? If you say, ‘I can get knowledge differently’, that is also not
possible, because no knowledge takes place without a means of knowledge.
Therefore you require an appropriate means of knowledge. Any tarka will fall
apart if it does not conform to what the sruti says. If what sruti says is true, then

any tarka that leads you to conclude differently is not going to help.

One person says that the cause of the world is inert because the effect is insen-
tient.”” And he gives the example of a pot being insentient, as its cause, clay is in-
ert. This is the logic of Sankhya. So to counter this person, we also use the pot as
an example. We say that a product requires an efficient cause precisely because it
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is an effect.” This therefore implies a kartr, cetana-kartrtvam, conscious agent of ac-

tion. Pot is a product, implying a conscious agent. Now this person’s logic is fin-
ished.

The tarka we present is in keeping with what the sruti says: so” kamayata bahusyam-
prajayeyeti.”® It says satyam jiianam anantanm brahma, not satyarit jadam anantam.’® The
yukti, logic, is there, and at the same time Sruti is also there. This is called sruti-
sammatayukti or Sruti-anukiila-yukti, reasoning that is helpful in understanding
what sruti says.

ASSIMILATING THE WORDS OF SRUTI

Therefore, srutimatastarko’nusandhiyatam; srutimatas-tarka is called sruti-anukiila-
tarka. You should that kind of tarka alone. May you pursue a tarka that is helpful.
Anything other than what the sruti says is not going to help you anyway. What
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kind of moksa will you get from another tarka? That means you let all your reason-
ing help you assimilate what the sruti says. What is unfolded by the sruti here is to
be understood by you without any doubt and therefore you must use reasoning.
Reasoning is meant for assimilation, however, and not to prove anything. Sruti
proves it, Sruti unfolds it, but tarka is useful in eliminating all doubts. In this way,
the tarka helps you assimilate the vision. This is what is called srutimatastarka. This

1S mananam.

Let us take the example above and assume that the jagat-karanam, the cause of the
world, is inert. If so, then it is other than yourself. You know the world, the prod-
uct is inert. Now if you go one step further, you conclude that the cause is also in-
ert. Even if you could logically arrive at that, which is not possible, what do you
get out of it? You remain the same individual. If the cause of the world is inert,
then my mind-body-sense complex, everything, is born of the inert. That is why

there is this kind of thinking also. Jagat-karanar jadam does not help you at all.

But suppose you say that the cause of the world is brahma-caitanya, Brahman
which is consciousness. And that Brahman is ekam, one, and advitiyam, without a
second. Then, you are released. Nothing else will stand up to argument or scru-
tiny anyway. In the sruti, we have a very clean arrangement. First, atma is to be
seen, in other words, understood. That is the first vakya; atma is to be understood
by you. For that you require a pramana, which is why the verse says srutisirovik-
yam samakarnyatam.” Then, after using the pramana, you have to exactly under-
stand the tatparya, vision of the $ruti. This means that analysis is involved in the
sravanam itself. Sravanam includes not only what you get out of the sruti, but also
analysis of the sruti-vakyas. Therefore vakyarthasca vicaryatam, srutisirah paksah
samasriyatam. That is the tatparya-niscaya, a clear understanding of the intended
meaning.

With the help of the sadlingas, the indicators involved in ascertaining the tatparya,

7 Refer to Verse 2




you understand the meaning of the sruti. If that itself is enough for you, there is
no problem. But generally, it is not enough. In that case, you have to assimilate
this knowledge. For that, you should do mananam. Thus, in the Brahma-sitras, the
tirst chapter is called samanvayaadhyaya because it presents the samanvaya, the con-
nection. All the Vedanta vakyas talk about jagatkaranarii brahma, and that Brahman

is yourself. This is the tatparya of the sruti.

With the various siitras, this whole chapter of the Brahma-siitra discusses how this
is established. It discusses how all these topics are pararni-brahma, topic by topic.
Each topic has a subject matter, a sentence that raises a doubt. Varieties of sen-
tences are there. Some of the sentences are called spastabrahma- linga-vakyas, mean-
ing they are very spasta, clear. Linnga’® means they are indications that help you to
appreciate that pararii-brahma is the only subject matter of the sentence. Then there
are sentences which are aspasta-brahma-linga-vakyas, meaning they have [lingas
which are not very clear. But no other meaning is possible and therefore Brahman
is the only meaning for all of them. In this way, all the sruti-vakyas and even smyti-

vakyas are analysed in the first chapter. This is why it is called samanvaya-adhyaya.

Then the second chapter is called avirodha-adhyaya® because what is said by the
Sruti is not contradicted by perception or inference. Here, we again see the people
who are outside the Vedas, as well as those who accept the Vedas as pramana. Yet
they arrive at something different because they give more importance to reason-
ing. These VaiSesikas, Sankhyas, Bauddhas, Jains, Bhedabheda-vadins, all of them
are discussed. It is proved that they are wrong and what the sruti says alone is
right. This is what they call avirodha-adhyaya. First sravanam, next mananam. There-
after comes upasana-phalam, the results of meditative practises and nididhyasanam,
contemplation and so on. So nididhyasanam is also included here. The sentence
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dustarkat suviramyatanm Srutimatastarko’ nusandhiyatam' means that mananam is

over. To be continued...
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