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atharvano yam pravadeta brahma

atharva tam purovacangire brahmavidhyam |
sa bharadvajaya satyavahaya praha
bharadvajongirase paravaram |1 1111211

pura — in the beginning; yam — which; brahma — Brahmaji; atharvane — to Atharva;
pravadeta — taught; tam - that; brahmavidyam - knowledge of Brahman; atharva -
Atharva; angire —to Angir; uvaca —taught; sah —he (Angir) satyavahaya — to Satyavaha;
bharadvajaya — one who was born in the family of Bharadvaja; praha - taught; bharadvajah
— Bharadvaja; paravaram - that which comes through a teacher and then a student;
angirase - (taugt) Angiras.

‘In the beginning, Atharva taught to Angir that very same brahmavidya given by Brahmaji
to him. Angir taught it to Satyavaha who was born in the family of Bharadvfaja. Satyavaha
handed down this knowledge, that passes from the higher to the lower, to Angiras.

Brahma atharvane yarh pravadeta: that which Brahmaji taught to Atharva. The upanisad
uses two word-forms for Atharva'. In the first mantra it was akaranta (ending in ‘a’)
atharvan-8abda and in this mantra it is nakaranta (ending in ‘n’) atharvan-éabda. Atharvaya
and Atharvane, both of them are dative case. The form Atharvaya comes from the akaranta
word. So, Atharva had two names. Some called him Atharva and others, Atharva. This
nakaranta usage is more popular.

The word pravadeta in the mantra, meaning ‘must teach’, nededs to be read as ‘pravadat’,
meaning ‘taught’. The usage is called chandasa, Vedic expression. Panini mentions in
his grammar many word-forms appearing in the Veda that do not conform to general rules.
He brought all of them within the grammer rules by making one single rule.? The variations
in the forms can be with respect to tense, gender, number, case ending and so on. Panini
lists all these irregular expressions found in the Veda in the above section.
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What was taught by Brahmaji to Atharva, Atharva imparted the same brahmavidhya to
Angir. Therefore, the same brahmavidhya is coming down unadulterated, just as Brahmaji
gave to his son. So, it can bless us.

Atharva initiated the sampradaya. He had to transfer the knowledge from his head to
another head. How he transferred this knowledge from himself to another is the
sampradaya. This sampradaya was initiated by Atharva in this Saunaka §akha, teaching
the same brahmavidya to Angir?®, his own $isya. Angir taught to Bharadvaja., Bharadvaja
is a person born in the gotra, family of Bharadvaja. His name is Satyavaha, the one who
follows the truth. Bharadvaja taught to Angiras.* He taught the same Brahma-vidya.
Though the word Brahma-vidya is not mentioned here, an equivalent word ‘paravaram’
is used.

Paravara means that which is received from the teacher, who comes fitrst, by a disciple
who comes later. Avara means lower. Here the word ‘lower’ signifies that which occurs
later. It is lower in order, not in quality. If we interpret this as lower in quality, then it
implies that the content and the quantity of the knowledge is subject to a process of attrition
as it is handed down from deacher to disciple. Being the knowledge of Brahman, the
whole, this knowledge is not subject to verbal entropy. Here avara does not mean lower
in quality but later in time. Therefore, the guru got it first; the Sisya being taught by the
guru got it later. In this interpretation® the compound ‘paravaram has to be considered
as chandasa, Vedic usage, because the words of the compound do not have the capacity
to join togethder in that sense.

Without assuming chandasa, we can interpret the word paravaram as follows. ¢ It is
karmadharaya compound which is resolved as that vidya which covers the subject matter
of Iboth para vidya and avara vidya. This will be said in the next mantra. Para means
the cause. The cause is first in order and so it is para. Avara is the effect. Both are
Brahman. This vidya deals with Brahman that is both cause and effect, the effect being
not separate from the cause. The word paravara is used for Brahman later in this upanisad.”
Sankara gives this second meaning also.® Par a vidya reveals Brahman. Avara vidya is
everything else. Everything else is also Brahman. Therefore, this brahma-vidya pervades
the subject matter of both para vidya and avara vidya.

Satyavaha taught this knowledge to Angiras. The brahma-vidya parampara is established
here. Sruti herself does this by stating many names. Thus, we have a set up now. We
have the teacher Angiras here, who has this knowledge and who is available to teach.
Somebody can approach this Angiras and get the knowledge from him. Saunaka does
this, and the dialogue between Angiras and Saunaka is reported on the following mantras.
From here onwards the dialogue begins.

To be continued. ..

2 HRIA TR |

4 '\. oo = l

> QRERTCQUEHIEERYT ST Sl TR | §UeH WTsqd e e SHediErg o e
6 U Tl A A FHINE:

7 fireTd &S TeY: 1| aREE g8 WER I R IR 1<

8 qUIOY - @4 faedn e =am: ar af WEH|  gued Wrsaq,

Arsha Vidya Newsletter - January 2012 3






