Muëòakopaniñad
Manträ 6

(Continued from last issue)
The example also answers a doubt: Does Brahman, the cause of jagat stand
separate from it, like the spider that converts the threads into a web, is separate
from the web? Brahman does not stand separate from the jagat like the spider
from the web. Brahman is non-separate from the jagat, like the earth is not separate
from the trees and plants that haver come out of it.
One more objection can be raised here. Brahman is consciousness. From that
Brahman how can an inert jagat manifest? The jagat, being inert, is entirely
different from Brahman. From clay we do not produce a human being. Between
the cause and the effect there is an identity, so that the qualities of the cause are
found in the effect. Out of cotton fabric, we cannot produce silken cloth. So,
Brahman cannot be the cause for vilakñaëa jagat, a world full of features that are
opposite to Brahman. The third example answers this objection.
Yathä sataù puruñät keça lomäni : just as the hair on the head and the body comes
out from a living person, keça is the hair on your head. The hair that is all
over the body is called loma. We can include nails also in this category. They
are all inert. Keça is inert in the sense that you can cut it without experiencing
pain. That is why a haircut is possible. If a haircut hurts, nobody willhave a
haircut. It will become hair-surgery! The specialist will be called a hair-surgeon!
Keça is inert because there is no sensastion there. What about the sensation that
is there when somebody pulls your hair? That is because the scalp is sentient.
The hair on your head is inert, but you are a conscious being. You cannot say,
‘I am inert’. Something that is inert will not give an answer. A rock will not
res;pond to my words. Just as the inert hair comes out from a conscious being,
similarly the inert world comes out from Brahman. In fact, hair and nails grow,
so they do have life.
There is no rule that an inert thing cannot come out of conscious entity. We see
this in the example of inert tissue growing in the form of hair and nails in a
copnscious being. There is also no rule that the cause should inhere in the effect.
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The earth is inert and the plants and trees that comes out are sentient. Therefore,
there is nothing to congradict the fact that all that is here is one caitanyaà
brahma. Really speaking, there is no division of sentient and insentient.
Brahman is cetana and nothing is separate from it. Therefore, there is nothing
that is inert. If you shift your vision, then all that is here is one caitanyaà
brahma. Really speaking, there is no division of sentient and insentient.
Brahman is cetana and nothing is separate from it. Therefore, there is nothing
that is inert. If you shift your vision, then all that is here is one caitanyaà
brahma. There is no object that you can think of, that is outside caitanya,
consciousness. The whole object is pervaded and sustained by that caitanya
alone. When the names and forms resolve, they do not go away anywhere,
but just resolve into consciousness alone. Therefore, the creation is from the
caitanya, the sustenance is by the caitanya and also the resolution is into the
caitanya. All that is here is therefore one caitanya. This being the truth, the
whole magic is, ‘as though’ coming, ‘as though’ being, and ‘as though’ going.
The more appropriate example for creation is our dream. In the jyotir brahmaëa
of the Brhadäraëyakopaniñad1, it is said, “Aaaall that is here is jyoti”. Jyoti
means light. That is a very beautiful word. It is the light because of which
everything comes to light. For visual perception, light is inevitable. In light
alone an object comes to light. Similarly, in the presence of the jyoti alone,
everything comes to light—a sound comes to light, a form comes to light, a
colour comes to light, and the entire jagat comes to light. That light is not a
physivcal light. In fact it is the onlyu light; everything else is lighted. It is
the caitanya, consciousness.
In the dream, that jyoti is in the form of the dr4eamer as well as the dream
world—dream-time, dream-space, dream-stars and so on. In the dream,
everhything that you see is non-separate from you, the dreamer. That dreamer
is non-separate from the caitanya. In the dreamer there is no waker or sleeper.
The waker, the dreamer and the sleeper mutually negate one another. The
connecting factor between them is only caitanya. When I say, ‘I dreamt’, ‘I
have woken up’, ‘I slept’, the connecting factor is ‘I’. The ‘I’ is joined with all
of them. Similarly, when I see it as the garland and say, “This is not a swnake,
this is a garland”, the snake is gone and ‘this’ joins the garland. In fact ‘this’
does not join anything; ‘this’ remains always. ‘This’ did not shift, but remains
invariable.
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Similarly, when the dream is gone what is retained is ‘I’, the jyoti, which joins
the waker. ‘I’ is alsways gthe same, invariable caitanya called säkñin. The waker,
dreamer and sleeper are one invariable caitanya. The waking and dream worlds
also are the same invariable caitanya. The entire dream jagat is the manifestation
of caitanya. In dream, you see a mountain and a mountaineer. We say that
mountaineer is sentient and the mountain is insentient. But both are one caitanya
alone in dream. So ‘sentient, insentient’ are purely two points of view. If you
look at it as jyoti, there is nothing sentient or insentient in this world. All that
is there is only caigtanyam brahma that appears in the form of various things in
this jagat. So, we have the three examples, meant for easy understanding2 of
the fact that there is one Brahman alone which is the cause of everything. This
Braman is both maker and matgerial, and there is no cetana-acetana division.
Tathäkñarät sambhavati iha viçvam : Similarly, the world comes into being from
akñara. Iha means here, where we are, so that verse is talking about creation.
Viçva means anything that is understood through bvarious cognitions. When
yuou see a flower, there is cognition of flower. That is called pratyaya. There
are different types of pratyayas reporting to you an attribute, or a species or an
action of a given object, or the connection of an object with something else. This
is all the jagat consists of. This jagat, which is understood by various cognitions,
is called Viçva. It comes from akñara, like the dream world comes from you
For creation of the dream world you are endowed with the necessary powers.
Similarly, for the creation of entire jagat, Brahman as Éçvara is endowed with all
the powers necessary. When we analyse the jagat, we find that it is mithyä. There
is no such thing as jagat, really speaking. To create a mithyä jagat, Éçvara requires
a power, and that power is mithyä mäyä. The word mithyä must be understood
properly. It is purely a word revealing your understanding of the reality of an
object. The jagat is to be understood as mithyä. ‘Truth’ also is a word revealing
your undeerstanding of reality. Mithyä mäyä and its effect, the mithyä jagat,
are sustained by satyam brahma. Brahman is the only reality that gives satya,
existence, to everything.
Brahman is the provideer of existence to everything, including ignorance. When
you say that a flower ‘is’, that ‘is-ness’ always is. That never goes. That is
why you cannot destroy it. If you destroy the flower, the flower is gone, but
the petal ‘is’. If that is also destroyed, the destroyed petal ‘is’. Suppose everything
disappears and you do not see any form. Then the absence of form ‘is’. The
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‘is-ness’ is never negated. That ‘is-ness’ is Brahman. That is the reality of
everything. Therefo0re, knowing that Brahman as oneself without any attribute,
everythingis as well known. So, çaunaka’s question is answered in this way.
When the Çruti says everything is Brahman, it is not pantheism In pantheism
the cause has undergone change to become the world. It is not so here. Brahman
is vivartta upädäëa and also nimitta käraëa, therefore there is no pantheism
here. If at all there is change, it is attributed to mäyä, which has no reality
apart from Brahman. So, mäyä bein there in between Brahman and everythin
else, it does not become pantheism. When satya and mithyä are not understood,
it all ends up in confusion.
The words, ‘cause’ and ‘effect’ are only from a point of view. You say that this
is the effect and that is the cause. In fact, the effect itself is the cause, being
non-separate from the cause. Then again, which is cause and which is effect?
When the pot is broken, it becomes clay. That means clay came from pot! The
concept of cause and effect is purely a point of view. Our understanding that
the cause came first and the effect came later is only a point of view. From
the standpoint of Brahman, there is nothing that comes later, because Brahman
itself is the effect. If at all the concept of ‘cause’ and ‘effect’ is talked about, it
is from the standpoint of the unmanifest and manifest conditions.
The unmanifest becomes manifest—that is called creation. Creation itself is not
a proper word for us, because the word ‘creation’ is relevant only when somethin
did not exist before, and later came into bein. But it is not like that. That which
is in an unmanifest , undifferentiated form, comes to be differentiated. One is
in a subtle form, the other is a gross form. In a differentiated form it is called
creation. In an undifferentiated form it is called dissolutioin. This creation is
cyclic. The creation becomes unmanifrest because it was manifest before. Unless
it was manifest before, it cannot become unmanifest. We cannot talk about any
sequence here.
To be continued…
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